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PRE 11 


1 CONCLUDE that the Pædobapliſti 
were the beginners of this controverſial war about 
baptiſm. If the baptiſts may claim the privilege of 
humanity, they have a right to think for themſelves, 
and defend their praFice as well as they can. When 
the adverſaries of our ſentiments come in upon us 
with a view to conquer, we may reaſonably expect 
them to come armed with truth. When we can 

nd evidence of this, I truſt we ſhall gladly grve up 
the cauſe for which we have-contended. They may 
decently attempt to perſuade us that we are wrong 5 
but it certainly becomes them to exhibit proof that 
they themſelves are right. In the Eſſay on the Bap- 
tiſm of Chriſt, I. find no argument in favour of any 
thing called Chriſtian Baptiſm. 

The writers of the Eſſay muſt, to be conſiſtent, 
own, that Jobn the Baptiſt uſed immerfion in bap- 
tizing; otherwiſe I ſee no occaſion for them to write 
as they have. In theſe letters, I have attempted to 
prove that the New Teſtament diſpenſation begun 
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1 P R E F A C E. 
with the miniſtry of Jobn, and that Chriſt was con- 
ſecrated a prieft independent of his baptiſm. Wheth- 


er I have proved theſe points or not, the reader will, 
as it is fit he ſhould, judge for himſelf. 


Several Mur contained in theſe letters might be 
more particularly 'lluftrated, and made plainer ; and 
the doctrine which I eſpouſe further vindicated ; but 
at preſent I have not time for this. 

Let me requeſt the reader to take care to have his 
Judgment, on the pornts in debate, unbiaſſed ; to be 


candid, and look for evidence of confiflency, and ſcrip- 
ture authority ; take his Bible, and read the paſſages 


T have quoted ; to confider their connexion and obvi- 

ous meaning, and what point they do moſt evidently 

eftabliſh. | 
If any reader is able to make it appear that I 


have contradicted truth, I will thank him to point 
out the contradiction. Without a cloſe attention to 
 feripture, no man can be a ſuitable judge of the mat- 
ter ; and he that undertakes to confute what he calls 
error, Should himſelf be a lover of truth, and of man- 
ind. 


DEAR SIR, | ; 


AM not fond of engaging in the con- 
troverſy about baptiſm ; but as you 
have requeſted my thoughts on a piece 
lately publiſhed on the baptiſm of 
Chriſt, I here ſend you ſuch as have 
occurred in the courſe of reading that 
Piece over a few times. Truth is of infinite con- 
ſequence to the world : In proportion as its light 
ſpreads, impoſition is detected, and the liberty 
and happineſs of mankind promoted. The ſcrip- 
tures are allowed to be our only guide in the ſub⸗ 
ject before me; their conſiſtent genuine evidence 
is therefore to be ſought for, as the only criterion, 
to determine whether the baptiſm of Chriſt is 
to be imitated by Chriſtians. 

Previous to ws | remarking upon the book re- 
| ferred to, I muſt requeſt you to notice, F:rft, 

That the things which conſtituted the difference 
between the Old and New Teſtament diſpenſations, 
are certain events, laws and. ordinances: The 
names of a country and people are not eſſential 
to 


AS. 


- AWE ad — 


— 


— 


ee” LO" 


6 LIE TT ERAL 


to the diſtinction. Secondly, That what is called 
the Old Teſtament diſpenſation, conſiſted of two 
arts, of oppoſite characters, ſpiritual and legal. 
he firſt is found in the promiſes and prophecies, 
concerning the coming, character and kingdom 
of Chriſt ; the laſt in figurative inſtitutions. The 
firſt had reſpect to Gentiles as well as Jews; the 
laſt was peculiar to the Jewiſh nation. The fig- 
urative inſtitutions were impoſed upon the Jews 


until the time of reformation, Heb. ix. 10. God 


promiſed the Jewith fathers that this time ſhould 
come ; and the events which were to mark and 
diſtinguiſh the beginning of this period, were 
particularly foretold by the prophets. There. 
fore, Thirdly, The time of reformation did cer. 
tainly commence when God begun to accompliſh 
his 1 and bring to paſs thoſe events 
which the prophets predicted: And this is the 
only true ground of diſtinction between the end- 
ing of the Old Teſtament diſpenſation as ſpiritual, 
and the beginning of New Teſtament times. 
As for the legal part of the Old Teſtament, this 
being only figurative, when the reality which it 
repreſented was come, could not be of any conſe- 
quence. Fourthly, All types had a ſpiritual mean- 
ing, and therefore could not be fulfilled only by 
the taking place of thoſe things that are in their 
own nature ſpiritual, 


The writers of the eſſay upon the baptiſm of 


Chriſt, as I underſtand them, do aſſert theſe ſev- 
eral things: 1. That John baptized Chriſt to con- 
ſecrate him a prieſt. 2. That Chriſt's prieſthood 
and Miniſtry was founded in the legal covenant 
made with the Jews. 3 the baptiſm of 
John was under the legal diſpenſation. 117 

They begin with ſome negative propoſitions, 


Page 4, 70 vt. Fulfilling of righteouſneſs does 
not mean that Chriſt was baptized to manifeſt 
his repentance, nor as a token that he was * 


LE RB 1 


ed from fin.” True: But John had a ſpecial di- 
vine commiſſion to baptize the people unto re- 
entance, and in token that they were waſhed 
rom fin. Chriſt's not being baptized for theſe 
2 made no change in the ordinance of 
baptiſm. ä 
Soto they ſay—** Neither did Chriſt ſubmit 
to baptiſm as an example to the jewiſh nation.“ 
True: Chriſt was no example to Jews, as Jews ; 
but to Chriſtians he is an example in many re- 
ſpects: Why not in his baptiſm? They tell 
us; page 5— For Chriſt was not baptized until 
all the people were baptized.” If it was true, as 
it is not, that John did not baptize any of the peo- 
ple after he baptized Chriſt, their argument would 
prove too much ; which is, that John's baptiſm 
was peculiarly intended to introduce Chriſt to 
the office of high prieſt: But from hence it 
would follow, that John had no right to baptize 
the iy he had already 3 
The cripture informs us that John did baptize 
people after he baptized Chriſt, John begun to 
baptize in the river Jordan ; here he baptized 
Chriſt ; Matth. chap. iii. After this he baptiz- 
ed at Bethabara beyond Jordan ; John i. 28. The 
proof is, that prieſts and Levites came to this 
place to aſk him who he was : John not only 
confeſſed that he was not the Chriſt ; but could 
inform them, from his own knowledge, that 
Chriſt was among the Jews. Beſides, the very + 
next day, John ſaw Jeſus, and ſays, Behold the 
Lamb of God, &c.—Then goes on to tell how 
he came to certainly know the man Chriſt ; that 
it was by what mak place at Jordan after he had 
baptized him. The manner of John's givingya. 
reaſon for his baptizing further confirms it ; M 
But that he, that is Chriſt, ſhould be made ma 
N ifeſt to Iſrael, therefore am I come baptizng 
with water. He does not ſay, Therefore did 


come, ey 
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come, but ſpeaks in the preſent tenſe, Therefore 
am I come; plainly intimating that he was then 

oing on with the work of baptizing. What 
Fully ſettles the point is, that a conſiderable time 
after this, John baptized in Enon, and at the 
ſame time Chriſt and his diſciples were in the 
land of Judea, baptizing ; John iii. 22, 23, 24. 
Hence the words, When all the people were bap- 
tized, it came to paſs, &c. mean only this, v/z, 
When all the people who preſented themſelves 
for baptiſm on à particular day, or at Jordan, 
were baptized, it came to paſs that Jeſus himſelf 
was alſo baptized. I might produce ſeveral in- 
ſtances of the word a/l being uſed in ſcripture, 
when only a part, or a large number is intended ; 
and alſo of apparent contradictions between the 
evangeliſts, and yet prove that there is no contra- 
diction at all. The truth being this, that ſome 
circumſtances were omitted by one of the evan- 
geliſts, and taken notice of by another. 

The next buſineſs of theſe writers is, to prove, 
That Chriſt was introduced to the office of high 
prieſt by baptiſm ; that John and Chriſt in this 
tranſaction acted in conformity to the law given 
to Moſes for conſecrating the Jewiſh prieſts. 
Their words are, page 6, Jeſus being ready to 
take upon him the office of high prieſt, is a 
to conform to the law for con . the prieſts 
at their entrance upon the prieſthood: And the 
fulfilling of all righteouſneſs, in the text, mean- 
eth the — — of the typical introduc- 
tion of Aaron into the office of high prieſt.“ 

Now, Sir, let us keep things diſtindt. The 
above paſſage contains two ideas. Frrft, That 
Chriſt's baptiſm anſwers, as they expreſs it, 7 e 
8, what they call ** the typical waſhing of the 

high prieſt.” You know what made a thing a 

type, vig. its being intended to repreſent ſome- 

thing ſpiritual in its own nature. Hence 8 
Ns Ply 
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the ſpiritual ſigmfication-of a type to an ob- 
ply of ſenſe, is a Elk contradiction, and ſhame- 
fully abſurd. The baptiſm of Chriſt is in itſelf 
only an object of ſenſe. The queſtion is not, 
what the baptiſm of Chriſt ſignified : No ; but 
whether it does in itſelf anſwer to an Old Teſta- 
ment type. Every man of ſenſe muſt know that 
this is impoſſible in the nature of things: The 
idea deſtroys the very eſſence of the type, and 
does not allow any reaſon for ſuch a thing to ex- 
iſt. They allow that the holy garments, crown, 
&c. of Aaron, repreſented the purity, and kingly 
office, &c. of Chriſt. Theſe are ſpiritual things; 
in their own nature eſſentially different from the 
nature of their types ; but the waſhing of the 
prieſt, to be ſure, muſt be typical of water bap- 
tiſm. With as much good ſenſe might they have 
ſaid, that Aaron's holy garments, and holy crown, 
were typical of Chriſt's having material garments 
on his body, and a material crown upon his head ; 
yea, and that the river of Jordan was typified by 
the laver of braſs in which the prieſts waſhed. 
You know, Sir, that no prieſt but the high 
prieſt was a type of Chriſt ; and therefore noth- 
ing but what was peculiar to his conſecration 
could be typical of the conſecration of Chriſt. 
This proves their argument to be ill founded. 
From this wrong application of a figure, they 
have argued that Chriſt's baptiſm was intended 
to conſecrate him a prieſt ; but from ſpiritual to 
ſenſitive objects, the conſequence deduced is 
falſe. The meaning of a type is a ſpiritual ob- 
_ baptiſm in itſelf is only a ſenſitive object: 
lence their argument is a ſophiſtical dream. 
In page 10 they would perſuade us, That John 
was ſent to bear witneſs to the exact accompliſh- 
ment of what was prefigured by the waſhing of 
Aaron. Truly John bore witneſs that Chriſt was 
the Meſſiah : W was proved, not by n 
| but 
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biit by what tobk place after Chriſt was baptized. 
John knew better than to confider a type as ful. 
filled by ſomething no better in nature than its 
ſelf : He did not make a type a nonſenſical thing, 
nor baptiſm a lying ceremony. | 

The ſecond thing which they have aſſerted of 
the baptiſm of Chriſt is, That Chriſt was hereby 
made a prieſt in conformity to the ceremonial 
law. In page 8 they ſay, ** The baptiſm of 
Chriſt there muſt be conſidered as the fulfilment 
of the law of prieſtly conſecration : Obedient to 
the authority of this law, Chriſt ſubmitted him- 
felf to baptiſm by John.” How this repreſenta. 
tion agrees with the idea of Chriſt's fulfilling the 
typical conſecration of Aaron, they have not told 
us. The fulfilling of a type muſt be by ſome- 
thing eſſentially different from the thing that 
makes a type: But according to them, Chriſt 
was introduced to the Jewiſh prieſthood by a law 
of the legal teſtament. This is making John's 
baptiſm and Chriſt's conſecration and miniſtry, 
all typical. Hence we might demand of theſe 
writers, 4 When or where was the typical ' conſe 
cration of Aaron accompliſhed ? It could not 
have its accompliſhment within the bounds 


the legal diſpenſation ; this alſo would be a ſelf 


contradiction, the legal diſpenſation being only 
typical, from the beginning to the end of it.“ 
Had Chriſt been made a prieſt according to the 
Jewiſh law, he would have ſubmitted himfelf to 
— 1 6 „ 991 'S of 7 N IT 
» Theſe writers confute themſelves, - If Chriſt was introduced to 
his prieſtly office, by the baptiſm of John, this alone would demon- 
rate that John's baptiim was a New Teſtament inſtitution : Becauſe 
it is an infallible truth that Chriſt was not conſecrated a prieſt by 
- means of any Old Teſtament law. This thews the weakneſs and fal- 
. lacy, yea the fallehood of all their arguments, and that they themſelves 


were 2 blioded: For ſurely they did not mean to deteive: This 
would imply that they thought the Baptiſts were all deſtitute of com- 


mon ſenſe, and that their own brethren, either through ignorance or 
diſhoneſty, would befriend the deception. og 

Thele writers compare John to Moſes; but no man is able to ſhew 
the leaſt moral propriety in the compariſon, unleſs John was commil- 
ſioned to begin the New Teſtament diſpenſation, N 
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every ceremony of prieſtly conſecration :—He 
om have —— — — at the door of the tem- 
ple, not baptiged in the river of Jordan; wore 
all thoſe garments and badges of diſtinction, 
which were peculiar to the high prieſts; been 
anointed with material oil; and had the ſolem- 
nity- cloſed with a ſacrifice. See Exod. chap. 
XXviii. xxix. +2 e os 
It is evident that the Apoſtle Paul had no idea 
of Chriſt's being made a prieſt in conformity to 
the law of Moſes. He ſays, Heb. vii. 16. That 
Chriſt was; made a prieſt, ** not after the law of 
a carnal commandment, but after the power of 
an endleſs life, and with, the oath of God; and 
not after the order of Aaron, but the order 
of Melchizedek, ver. 20, 21. 28. Hence it fol- 
lows that John's baptiſm had no concern with 
conſecrating Chriſt a prieſt: Neither was what 
followed . baptized, intended to 
qualify him for his office. The viſible deſcent 
of the Holy Ghoſt, and the voice from heaven, 
could be only an open teſtimony to the world, of 
the glory of his character as the Son of God. 
His. ꝗualifications for the prieſthood were internal. 
That the prieſthood , of | Chriſt, as being after 
the order of Melchizedgk, is the. New Teſta- 
ment prieſthogd, is indiſputable: And it is as 
certain that this prieſthood was eſtabliſhed ante- 
cedent to the death of Chriſt; ↄtherwiſe we have 
this abſutdity, via. that a prieſtgᷣood is inſtituted 
after a priate has offered ſacrifice.  . 2 7 
Chriſt came into the world 4 the footing 
of a new covenant, and all his offices make an 


eſſential part of what is called the New Teſta- 
ment; and conſequently the New Teſtament diſ- 
penſation begun with that miniſtry which exhib- 
ited, and ſet forth the offices of Chriſt, Such 


was the miniſtry of John the Baptiſt, and of 
Chriſt himſelf, 
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When Chriſt came, his character was preach- 
ed by John, as the prieſt and king of the New 
Teſtament diſpenſation. And it was manifeſt. 
by the miniſtry of John, as well as of Chrift, 
that God had no pleaſure in the legal Ceremonies ; 
that the priefthood was changed, and therefore 
the legal diſpenſation at an end; Heb. vii. 12. 16. 
The typical deſign of the ceremonial law was 
ſufficiently anſwered by its continuing until the 
coming of Chriſt, as the doctrine which John 
and Chriſt preached, did immediately bring to 
light thoſe divine realities, of which the legal in- 
ſtitutions were only figures. The words of the 
apoſtle ſettles this matter: Heb. x. 5.—10. 
** Wherefore when he,” that is Chriſt, cometh 
into the world, he faith, Sacrifice and offering 
thou wouldeſt not — in burnt offerings and fac. 
rifices for ſin thou haſt had no pleaſure. Then 
ſaid I, lo I come, &c. He taketh away the firſt, 
that he may eftabliſh the ſecond.” Here obſerve, 
that when Chriſt came into the world, though a 
prieſt, he was not required to offer ſacrifices ac- 
cording to the Jewiſh law; and conſequently 
Chriſt was not made a prieſt in obedience to that 
law, had nothing to do with the legal prieſthood, 
no buſineſs to offer ſuch ſacrifices as were' com- 
manded by the ceremonial law, nor to bring an 

offering to the Jewiſh prieſts : God had no pleaſ- 
ure in ſuch offerings. This part of the Jew- 
iſh worſhip beifig of no account with God, when 
he ſent Chriſt into the world, the whole legal 
diſpenſation fell to the ground : For without the 
Jewiſh prieſthood, that diſpenſation was nothing. 
Chriſt —4 when he came into the world, took 
away the Old, and eſtabliſhed the New Teſta- 
ment. This was the will of God, ver. 9. Two 

2 muſt be anſwered, before 1 proceed 

urther. End 3,20 
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1/1, © The apoſtle, ſpeaking of Chriſt, Heb: 
ii. 17. ſays, Wherefore in all things it behoved 
him'to be made like unto his brethren ; that he 
might be a merciful and faithful high prieſt, &c. 
He means the Jewiſh high prieſts.” Anſwer— 
The apoſtle, as has been ſhewn, does not allow 
Chriſt to be conſecrated as the Jewiſh prieſts 
were ; nor his prieſthood to be after the order of 
Aaron : That prieſthood was confined to the 
tribe of Levi ; Chriſt was not of this tribe. 'The 
brethren intended in the paſſage, are the many 
ſons that Chriſt will bring to glory ; who have 
Chriſt for the captain of their ſalvation, ver. 10. 
are ſanctified by goſpel truth, and one with 
Chriſt, 11 ; brethren in the Chriſtian church, 12 ; 
children which God gave to his Son, &c. 13 ; 
none of which things are, or can be, ſaid of the 
Jewiſh prieſts, on account of their office. 

24ly. Gal. iv. 5. Chriſt is ſaid to be made 
under the /aw, to redeem them that were under the 
/aw. This means the ceremonial law.” An- 
ſ{wer—Chriſt could not be made under that law 
in the character of a redeemer ; becauſe even his 
perfect obedience to the ceremonial inſtitution, 


would have amounted to nothing more than a 
figurative repreſentation of his work in that char- 


acter; this is a contradiction to the character of 
a redeemer. He could not be made under that 
law as a mere man, for ſuch he was not; “ nor to 
ſet an example to his people, either Old or New 
Teſtament believers. Chriſt's work, as a re- 
deemer, reſpected Gentiles in the ſame ſenſe that 
it did Jews ; but Gentiles were never under the 
ceremonial law. Chriſt redeems from the guilt 
of fin ; but the Jews were guilty of fin, not as 
ſubjects of the ceremonial, but moral law: 
Therefore 


* Chriſt is a divine perſon, united to human nature, not to the per- 
ſon of man, He is in his proper perſonality, Immanuel, God with us, 
— Lord trom heaven, and there fore a mighty Saviour, and no mere 

an. 
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Therefore Chriſt was made under the moral law, 
to redeem Jews and Gentiles. It is true, believ- 
ing Jews were delivered, by Chriſt, from the 
bondage of the ceremonial law; only, however, 
by introducing the gracious diſpenſation of the 
'goſpel. That bondage was ſovereignly impoſed, 
not neceſſarily merited by fin ; therefore no obe- 
dience could be required of Chriſt, as a price of 
redemption from it. Beſides, ceremonial obedi- 
"ence, being at beſt no more than external ſervice, 
could only ſecure an individual from temporary 
puniſhment. As Chriſt did not. offer the blood 
.of ſlain beaſts upon the — altar, nor bri 
any offering to the 3 prieſts, the only uf 
concluſion is, that he did not conſider himſelf 
under obligation 'to obey the Jewiſh law in, any 
reſpect whatever.“ But, Sir, I muſt reſerve oth- 
er thoughts on this ſingular book, for another let- 
ter, and cloſe this with a word of reflection. You 
will judge for yourſelf how well theſe writers 
have ſucceeded in attempting to prove that Chriſt 
was baptized to fulfil what they call the typical 
waſhing of the prieſts. In my opinion they 
might with as good a proſpect of ſucceſs, have 
undertaken to teach us, how to rank water bap- 
tiſm with Chriſt's purity, kingly office, &c. or 
to make out a moral relation between two objects 
of ſenſe; or to ſhew us the propriety of conſid- 
ering one figure as inſtituted upon a ſpiritual de- 
ſign, to repreſent another figure. 

They have conſidered the Jews as hating Chriſt 
without a cauſe ; becauſe they ſay he was admit- 
ted to the prieſthood in conformity to their law. 
But I truſt you are ſenſible, that had Chriſt: been 
made a prieſt by the ceremonial law, the Jews 


would have hated him juſtly ; for they could 
57055 have 


”'* Chriſt, as a redeemer, is the repreſentative of all that are ſaved 
| by him. Let any man ſhe w, it he is able, that Chriſt was made under 
© the 


ceremonial la to repreſent his people. 
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have proved him to be an impoſtor by Old Teſta- 
ment ſcriptures ; yea, by the expreſs letter of 
their own law. Chriſt's entering upon his min- 
iſtry in ſuch a manner as to ſhew that he was the 
true Meſſiah is an eſſentially different thing from 
being conſecrated a prieſt by virtue of the law of 


| Moſes. ** For the law maketh men high prieſts 


which have infirmity ; but the word of the oath 
which was ſince the law, maketh the Son who is 


conſecrated for evermore. Oblerve—the word of 


the oath was ſince the law, is entirely diſtinct 
from all law, carrying in it the power of an end- 
leſs life, and evidently diſannulling and putting 
an end to the legal commandment for makin 
men prieſts. See Heb. vii. 18. 28. This paſ- 
ſage of ſcripture is enough to expoſe the abſurd- 
ity and falſehood of what theſe writers have aſ- 
ſerted concerning Chriſt's being made a prieſt. 
Their holding that Chriſt, in being baptized, 
fulfilled a type of the legal diſpenſation ; and yet 
that this tranſaction between John and Chriſt was 
under that diſpenſation, is a contradiction to 
common ſenſe. k | | 
1 am, Sir, yours, -&c. 
E. C. 
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THE next advance of theſe writers, as 
they term it, is, page 13, to prove that John's 
baptiſm was not bs Teſtament, or Chriſtian 
. baptiſm. They have ſeveral arguments for this 
purpoſe. 2 

1. The ends propoſed by John's baptiſm 
were really different from thoſe of New Teſta- 
ment baptiſm. You will obſerve in this page, 
that they confine the end of John's baptiſm to 
one thing, viz. as they expreſs it, The diſcov- 
ery or pointing out of Chriſt to the ok na- 
tion, &c.“ evidently meaning that John found 
out, or came by the knowledge of the Meſſiah, 
by means of baptizing him. This they ſay was 
the grand end and deſign of John's baptiſm. 
You remember what they have aſſerted before, 
vis. That John baptized Chriſt to conſecrate him 
a prieſt : Surely this was a different thing from 
that of diſcovering the perſon of Chriſt. Ac- 
cording to them, John did not diſcover who the 
prieſt was until after he had conſecrated him. So 
did not know but that he was introducing an im- 
poſtor to the prieſthood. But if it was the grand 
end of John's baptiſm, to diſcover the perſon of 
the Meſſiah, I would aſk, How came his bap- 
tiſm to be called the baptiſm of repentance ? 
Did John baptize a number of penitent ſinners, 
for the purpoſe of finding out the Meſſiah ?— 
« Baptize thoſe who confeſſed their fins before he 
baptized them, that by this baptiſm, he might 
diſcover one who had no ſins to confeſs ? 

Theſe writers allow in their. book, page 4, That 
when John baptized the people, their baptiſm 

| diſcovered 
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diſcovered repentance ; for this was a deſign of 
his baptiſm.“ Here then was an end anſwered 
by John's 2 entirely diſtin&t from either 


conſecrating Chriſt, or diſcovering who he was. 
Beſides, it is proved in my former letter, that 
John did baptize people after he baptized Chriſt, 
and for the purpoſe of manifeſting Chriſt to Iſ- 


ſomething of much greater importance, than 
mere external diſcovery of his perſon. It was 
John's doctrine of repentance, and faith in Chriſt, 
that made Chriſt manifeſt to Iſrael, the true If 
rael of God. His baptiſm was of no conſequence 
excluſive of this doctrine. This was the great 
end and deſign of John's preaching and baptiz- 
ing ; Mark 1. 2, 3, 4. Indeed, after Chriſt was 
baptized there was an externally glorious diſcov- 
ery of his character; but this was only a con- 
firmation of the knowledge John had of Chriſt 
before he baptized him, and of the faith of thoſe 
Iſraelites who believed John's account of him. 
It was no manifeſtation of Chriſt to ho jonelh 
nation, as ſuch, Thus it appears that theſe writ- 
ers contradict themſelves and the truth, in what 
they ſay about the deſign of John's baptiſm. 

2. Page 16, John's baptiſm was confined to 
the Jewiſh nation, but New Teſtament baptiſm 


extends to all the nations of the earth.” The 


truth is, that it was not confined to the Jews as 
a national ordinance : Being the natural deſcend- 
ants of Abraham, and called Jews, gave them no 
right to it; ſee Matth. chap. iii. 

Chriſt, in commiſſioning his apoſtles to teach 
and baptize all nations, ſays nothing about any 
new inſtitution of baptiſm ; and therefore the 
only natural concluſion is, that he intended the 


inſtitution, as commanded 8 ſhould be. 


continued in the Chriſtian chu; 
C 3. «6 That 


/ 


ö 


rael. This manifeſtation of Chriſt to Iſrael _ 
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F That when the miniſtry of Chriſt begun, 
John's baptiſm was finiſhed.” This I have al- 
ready proved to be falſe, The apoſtle Peter, 


Acts x. 37. does not contradict John the Evan- 


geliſt; but only means that Chriſt began to 
preach after John did. 

4. Page 16, they conclude that John's miniſtry 
was under the legal diſpenſation, becauſe Chriſt 
fays, ** He that is leaſt in the kingdom of heaven, 
is greater than John.“ — and Chriſt preach- 
ed the doctrine of the kingdom of heaven, ſo 
were in this kingdom. Chriſt ſpeaks in the 
preſent tenſe, he that is leaſt, moſt certainly 


meaning himſelf. In reſpect to humility, and 


the common eſteem, Chriſt was leſs than John. 
According to Chriſt, the leaſt in the kingdom of 
heaven, is the man that breaks, and teaches oth- 
ers to break, the commands of God. He that 
judges that John the Baptiſt was in any ſenſe leſs 
than ſuch a man, muſt ſee truth without evi- 
dence,* 

In Luke xx. 3, 4. we are informed that Chriſt 
alked the Jewiſh rulers this queſtion, ** « The 
baptiſm of John, was it from heaven, or of men ? 
They anſwered, hey could not tell whence it was.” 
Now, if John's baptiſm appertained to the legal 
diſpenſation, they certainly knew it ; and muſt 
therefore expect that Chriſt would charge them 
with lying, for giving ſuch an anſwer. John's 
baptiſm 1s not — in the pattern ſhewn to 
Moſes in the mount, and therefore was not an 
inſtitution of the legal teſtament : It was imme- 
diately commanded to John, by a voice from 
heaven; Luke iii. 2, 3. Beſides, had John's 
| baptiſm 

- * Chriſt evidently ſpeaks of two perſons, one in the preſent, another 
in the future tenſe : See Matt. xi. 11. chap. v. 19. John obeyed and 
1 the moral commands of God, of which Chriſt was ſpeaking in 
his ſermon on the mount; alſo faith and repentance, New Teſtament 
commands ; therefore — was gyro in the kingdom of heaven; far 


greater, in reſpect to clearneſs of doctrine, and holineſs of life, than 
many goſpel miniſters of the preſent time. 
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baptiſm been an ordinance of the Jewiſh' econo- 


my, the Jews would have had a right to it, with- 


out ſuch repentance as John required as a condi- 
tion of it, and might have juſtly blamed him for 
demanding more of them, than their law itſelf 
demanded. There would have been no occaſion 
why the Phariſees and lawyers ſhould reject it 
as they did: See Luke vii. 30. Theſe rulers 
plainly ſaw that John's miniſtry was upon a 
plan very different from the Jewiſh economy ; 


that it opened a new ſtate of things, where- 


in Chriſt, and not Moſes, muſt be conſidered the 
law giver. John told them the counſel of God 
in his baptiſm ;- that it required repentance for 
fin, and faith in the Meſſiah, as juſt behind him. 
This counſel they rejected, as noticed above. 

I have already obſerved, in my firſt letter, page 
6, That the legal teſtament was impoſed upon 
the Jews until the time of reformation ;” Heb, 
ix, 6.—11, This reformation does not mean, 
reforming the Jews as a nation, upon the princi- 
ples of the legal covenant; but as individuals, 
and by virtue of a new covenant : See Heb. viii. 
8.—11. As the events neceſſary to diſtinguiſh 
this period, were particularly pointed out by the 
prophets ; ſo the beginning #, it muſt be dated 
when theſe events begun to take place. If the 
miniſtry of John the Reems propheſied of 
as the thing to begin a reformation amongſt the 
Jews, and this reformation was upon new Cov- 
enant 1 then the time of reformation 
referred to by the Apoſtle in the paſſage quoted 
above, muſt begin with the miniſtry of John; 
but the firſt is true, and therefore the laſt. That 
the miniſtry of John the Baptiſt was propheſied 


of as the thing to begin a reformation among the 


Jews is evident from Matt. iii, 1, 2, 3. Mark i. 

2, 3. That John's miniſtry did effect a reforma- 

tion, and that it was upon new covenant N 
ples, 
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les, is as certain. The teſtimony of Zacharias, 
— father, proves that John's miniſtry was a 
new covenant miniſtry : See Luke 1. 67. to theend. 
He ſaw that the prophecy of Iſaiah, iii. 3. 6. and 
the prophecy of Malachi, 111. 1. would be tulfilled 
in the character and miſſion of John. He ſaw 
that Chriſt himſelf was juſt at the door; that a 
day of ſpiritual redemption to Iſrael would ſpeed- 
ily commence ; that John's miniſtry would ex- 
hibit the light and communicate the bleſſings of 
this joyful day, to the people he was to prepare 
for Chriſt ; and ſo effect a glorious reformation, 
The character of John's miniſtry proves that it 


was under the new covenant ;- It was the miniſ- 


try of repentance, repentance for the remiſhon 
of ſins, and as connected with eternal life. The 
limitation of the benefit of his miniſtry proves it: 
Not the Jews as a nation, but Jews as individu- 
als; and not Jews as Jews, but as men and fin- 
ners, enjoyed the benefit of his doctrine and bap- 
tiſm: See Matt. iii. 9.—10. This limitation, or 
in other words, this diftinguiſhing doctrine of 


repentance, did, in its conſequences, make a 


greater diviſion among the Jews, than what aroſe 


upon the different principles of the Phariſees 


and Sadducees: Theſe men, though divided in 
ſentiment reſpecting the reſurrection, could, not- 
withſtanding this, unite in enjoying the privileges 
of the legal miniſtry; but neither of them could 
unite with John's diſciples, to enjoy the advan- 
tages of his miniſtry. John's miniſtry made a 
reformation indeed, A great number of Jews be- 
came true penitents, believers in, and finally follow- 
ers of Chriſt. Hence John was no Old Teſtament 
rophet, but more than a prophet. John ſaw 
Chriſt in the fleſh, heard Chriſt's voice, preach- 
ed Chriſt, prepared a people for him, and had his 
Joy fulfilled in ſeeing Chriſt receive them ; John 
111, 26. 29. Beſides, propheſying under the Old 
| Teſtament, 
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Teſtament, was not the thing to accompliſh Old 
Teſtament prophecies : Such prophecies were ac- 
compliſhed in the miſſion of Joho. No Old 


Teſtament prophet had a commiſſion to inſiſt up- 


on ſuch repentance as John preached, in order to 


enjoying the privileges of the legal difpenſation. 
In ſhort, Old Teſtament prophets predicted thoſe 
events that would conſtitute a ſpiritual diſpenſa- 
tion, to ſuperſede the diſpenſation of types and 
thadows. The accomplithment of ſuch predic- 
tions begun with the miniſtry of John, and there- 
fore John's miniſtry was a ſpiritual, New Teſta- 
ment miniſtry, and his baptiſm a New Teſtament 
ordinance. It is abſurd to hold, as ſome do, that 
John's miniſtry was between Old and New Teſ- 
tament times; for there was no covenant to au- 
thorize a middle kind of miniſtry, and conſe- 
quently there is no foundation for that opinion. 
Hence we are led to underſtand theſe words of 
Chriſt, Matth. xi. 12, 13. From the days of 
John the Baptiſt until now the kingdom of heav- 
en ſuffereth violence. For all the prophets and 
the law propheſied until John.“ Obſerve— 


From the days, not from the ending of the days 


of John. This mode of expreſſion 1s always al- 
lowed to have reſpect to the days of a man's life, 
eſpecially the time of his acting in publick life, 
and not to days after he is dead. John preached 
the kingdom of heaven. All the prophets, &c. 
propheſied until John ; not until the death, or 
impriſonment of John, but John's time, or the 
time when John begun his miniſtry. - f u ꝙut 
John himſelf among the prophets, then'the words 
will read thus—All the prophets, and John a 
prophet, 2 untik John; that is, John 
22 until himſelf, or until his own time; 
ut this makes nonſenſe of Chriſt's words. In 
ſhort, what Chriſt ſays here, proves that when 
John begun his miniſtry, the ceremonial law was 
| needleſs ;. 
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needleſs ; and that Old Teſtament prophecies 


beginning to bring forth, Old Teſtament proph- 
ets were needleſs allo. Chriſt himſelf came into 
the world in the days of John the Baptiſt, being 
born about fix months after John was, and enter- 
ed upon his miniſtry, and preached the kingdom 
of heaven in the days of John. What need was 
there of propheſying of his coming after he was 
come ; or of a typical conſtitution, after his ſpir- 
itual kingdom was ſet up ? 2 

The time of reformation which commenced 


with the preaching of John the Baptiſt, was con- 


tinued by the miniſtry of Chriſt. In this time 
liberty was proclaimed to captives, the accepta- 
ble year of the Lord being come ; Luke iv. 18, 
19, This was the beginning of the New Teſta- 
ment Jubilee ; becauſe it was the time of the 
goſpel, foretold by the prophets ; Mark 1. 14, 
15. ſays Chriſt, The time is fulfilled, the king- 
dom of God is at hand ; repent ye, and believe 
the goſpel ; the goſpel that he himſelf preached.* 
A thing at hand, is near us. Chriſt told the Jews 
that the kingdom of God was among them, as 
in the original, Luke xvii. 21. 'The doctrine of 
this kingdom was then publiſhed : Here was 
Chriſt the king ; his diſciples, the ſubjects of 
this kingdom ; and the laws of Chriſt, not of 
Moſes, to govern them. Here is abundant proof 
that the miniftry of John and Chriſt was founded 
in the new covenant. 

A further proof that this time of reformation 


was a new covenant time 1s, it took in Gentiles 
as 


If the miniſtry of John and of Chrift was under the legal diſpen- 
fation, 1 How could Chriſt lay, the time was then come, for fulfilling - 


Old Teſtament prophecies, by introducing and eſtabliſhing a new ſtate 


of things ?—; Was Luther's miniſtry at the time of the reformation 


in Germany, under Popiſh authority, becauſe his miniftry was in a 


Popiſh country? The religion of the Jews at the time of Chriſt's com- 
ing was nv berter than Popery. He that wants proof of this aſſertion, 
may find r by reading what Chriſt ſays about the temper and 
traitions of that generation of vipers, | 
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as well as Jews. Chriſt preached moſtly in Ju- 
dea, but not wholly there: He alſo preached in 
Galilee and Samaria; in which places were a 
mixed people, Jews and Gentiles. The light of 
the goſpel ſhone upon them in the miniſtry of 
Chriſt ; Matth. iv. 12.—17. John iv. 39.—43. 
Many of the people of thoſe countries believed 
on Chriſt ; and moſt certainly many of thoſe be- 
lievers were Gentiles. Indeed there were Gen- 
tiles in the land of Judea, that believed on him. 
Chriſt did not make theſe Gentile believers proſ- 
elytes to Judaiſm ; not a word of this is to be 
found in the evangeliſts ; which there undoubt- 
edly would be, if Chriſt's miniſtry bad been of 
the legal diſpenſation.“ Fact demonſtrates that 
the Jews, as a nation, were not reformed by ei- 
ther John or Chriſt ; and conſequently, that the 
reformation above mentioned was not upon the 
principles of the legal teſtament. Now then, if 
this time of reformation, beginning with the 
miniſtry of John, and continued by Chriſt, is the 
time the apoſtle refers to, Heb. ix. 10. or was 
the beginning of that time; then it will unavoid- 
ably — that the legal diſpenſation ended 
when this time begun; becauſe that diſpenſation 
was only introductory to this time, and was in- 
tended to be in force no longer than until this time 
commenced. The miniſtry of John and Chriſt 
effected a glorious and very extenſive reforma- 
tion: And I have proved that this reformation 
was upon goſpel principles, even repentance and 
| faith, as connected with eternal ſalvation. This 
reformation 
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* Gentiles were made proſelytes to the Jewiſh religion, but only by 
their ſubmitting to the rite of circumciſion ; whereas thoſe Gentiles 
which became the diſciples of Chriſt, were made diſciples by faith 
and repentance, and were baptized, either by John, or Chriſt's diſci- 
ples : Luke iii. 12. 14. 16 Sake iv. 1, 2, 3- is diſtinction between 
the Jews“ making proſelytes, and Chrilt's making diſciples, plainly 
proves that the religion which Chriſt preached was New Teſtament 
religion, and that time of retormation a new covenant time. 
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reformation carried in it, ſelf denial, and obedi. 
ence to Chriſt as the ſaviour and king of his peo- 
ple. It is impoſſible that the apoſtle ſhould have 
in view a reformation better founded, or of an eſ- 
ſentially better character in itſelf. Hence my con- 
cluſion is juſt, viz. that when this time of refor- 
— begun, the legal diſpenſation was at an 
end. | 
The next argument of theſe writers is, p 6, 
Wor John's baptiſm was not in the nate of 
the holy Trinity.” To this 1t may be replied, 
there is no account in ſcripture that Chriſt's diſ- 
ciples named the Trinity, when they baptized. 
Will any one pretend that the diſciples were 
miniſters of the Jewiſh church? Neither is it 
ſaid in ſcripture, that either of the apoſtles, af- 
ter Chriſt's aſcenſion, named the Trinity in * 
tiſm. If the mere formal — of the 
Trinity is eſſential to the ordinance of baptiſm, 
then it was impoſſible that the apoſtles thould 
baptize wilfikpt uſing this form, and we have no 
account of their truly baptizing, even in one in- 
ſtance. The moſt that is ſaid 1s, that they bap- 
tized in the name of the Lord Jeſus. John cer- 
tainly underſtood the doctrine of the Trinity. 
Indeed this doctrine was the foundation of John's 
preaching the baptiſm of repentance for the re- 
miſſion of ſins ; therefore he muſt of neceſſity 
baptize the people in the faith of the. Trinity. 
His miſſion was to prepare a people for Chriſt ; 
this did neceſſarily oblige him to baptize them in 
the faith of Chriſt, which comprehends the faith 
of the Trinity. The deſign of the ordinance was 
to manifeſt the 2 repentance; the mere for- 
mal naming of the Trinity is not eſſential to that. 


The apoſtles fully executed their commiſſion for 
* by baptizing in the name of Chriſt. 

But the account we have in the 19th of Acts, 
is brought to prove their point. TWo remarks 
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are made concerning the twelve diſciples.— 
1. That they appear to be ignorant of the uſe 
of the holy Trinity.” Theſe difciples were true 
believers in Chriſt, which they could not be with- 
out receiving the ſpecial grace of the ſpirit of 
God ; but . had not heard of his extraordina- 
ry and miraculous gifts. This is the opinion of 
noted expoſitors. They ſay that Paul told them, 
That John's baptiſm was only introductory to 
Chriſt meaning, I conceive, that it was intend- 
ed to conſecrate Chriſt a prieſt : Paul it ſeems 
muſt agree with theſe writers in applying a type 
to an object of ſenſe. The truth is, Paul approv- 
ed of John's baptiſm, as deſigned to prepare a 
people for Chriſt. He fays nothing by way of 
explaining that baptiſm ; only ſimply mentions 
its character and end. Neither is there any ac- 
count, that Paul taught theſe diſciples the uſe of 
the Trinity. His manner of expreſſing himſelf 
lainly imports that he allowed John's baptiſm to 
a goſpel rite: © John,” ſays he, ** verily baptized 
with the baptiſm of TY ger” a ſaying unto the 
people that they ſhould believe on Chriſt Jeſus. 
2, It is ſaid, ** Theſe twelve diſciples were 
rebaptized.”” Paul baptized but few perſons. 


He tells the Corinthians, 1 Epiſ. i. 14. 16. That 


he baptized none of them, but Criſpus and Gaidh®: 
That he alſo baptized the houſehold of Stepha- 
nus; and knew not that he baptized any befides.* 
If Paul baptized theſe twelve diſciples, it ſeems 
ſtrange he ſhould forget it; eſpecially confider- 
ing they had been baptized by John. As in the 
account of this affair, we find no mention made 
of Chriſt's being baptized by John ; nor of the 
uſe of the Trinity in baptiſm, nor of any baptiſm 
as diſtinguiſhed from the baptiſm of John; and 
as Paul approved of John's baptizing the people, 
here is no evidence, either that theſe twelve diſ- 
ciples were n or of any new — 
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of baptiſm. It was impoſſible that Paul ſhould 
baptize them upon better conſiderations, or to 
better purpoſe, than 2 did. . 

In pages 17 and 18 they conſider John's bap- 
tiſm as ſpoken of by the prophets, and recorded 
in the evangeliſts, as taking place, and being fin- 
iſhed before the coming of the Meſſiah: But they, 
it ſeems, forgot they had before maintained, that 
John baptized Chriſt to make him a prieſt. But, 
Sir, I muſt leave other remarks to another time. 

In my firſt letter, I think I have ſufficiently 
thewn the abſurdity of holding that Chriſt was 
baptized to fulfil what thele writers call the law 
of prieſtly conſecration : And in this, that John's 
baptiſm was independent of the legal teſtament : 
Alſo that John's miniſtry begun a reformation 
upon goſpel principles. I now think it 1s plain, 
that the word of God which came immediately 
to John to authorize him to baptize the people; 
may fitly be called a New Teſtament law. Chriſt 
therefore ſaw fit to ſubmit himſelf to John's bap- 
tiſm, to ſhew his approbation of the inſtitution; 
as it reſpected the people ; hereby confirming the 
people's faith in the doctrine which John preach. 
ed, and giving of them to underſtand that bap- 
tiſm, as adminiſtered by John, was to be a ſtand- 
ing ordinance in his kingdom. This is enough 
to ſhew what is meant by Chriſt's fulfilling right- 
eouſneſs in being baptized of John. If a — 
reign prince judges he can ſhow his good will to his 
| ſubjects, and promote their happineſs, conſiſtent 

with thedignity of his own character, byſubmitting 
to an inſtitution to which they only are bound to 
ſubmit, his ſo doing is but —_— righteouſ- 
neſs. He that _ the baptiſm of Chrift anſwers 
to the typical waſhing of the prieſts, ſhows that he 
does not underſtand himſelf, And he that affirms 
Chriſt was made a — according to Jewiſh law, 
charges Chriſt with unrighteouſneſs. ig! 
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IN page 18 the writers of the Eflay aſ- 
ſert, That Chriſt both yielded and taught obe- 
dience to the ceremonial law.“ If he did, it is 
ſtrange that he ſhould not, in all his preaching, 
give the Jews one diſcourſe upon it. It is no 
wonder that Chriſt was commonly at Jeruſalem 
at the times of the publick feſtivals : On theſe 
occaſions he had the beſt opportunity of teaching 
the doctrine of his own — and giving 
evidence to the nation, of his being the Meſſiah, 
as he always did. What he ſaid to the leper was 
not teaching; but intended to exhibit evidence 
to the prieſts, of his divine power, in healing the 
man. As for his celebrating the paſſover, there 
is no proof that he ever did this in connexion 
with the Jewiſh nation. Chriſt obſerved the 
paſſover with his own diſciples. The law oblig- 
ed the Jews to keep it in a family capacity. 
Chriſt had no family in the ſenſe of that law. 
Indeed, had he ſeen fit, he might have kept the 
paſſover with ſome of his civil relations ; but he 
did not ſee fit to do it. Says he to his apoſtles, 
With defire I have defired to eat this paſſover 
with you before I ſuffer ; Luke: xxii. Is. Ob- 
ſerve—with them, as diſtinguiſhed from the Jews 
in commom: Which-ſhows that he did not mean 
to obſerve this ceremony, as a ſubject of the Jew- 
iſh law; but that his deſign was to inſtitute a 
New Teſtament ordinance, as hedid immediately, 
or when eating the paſſover. At this ſolemnity, 
Chriſt evidently acted as the king and teacher of the 
New Teſtament church, and not as a mere man, 
2 Jew, bound in conſcience to keep the Fan 

ould 
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Should it be aſked, „Why then did he obſerve 
this Jewiſh rite? I aſk, 3 did the apoſtle 
Paul obſerve any Jewiſh rite? Certainly not be- 
cauſe he was bound in conſcience to do it; nor 
becauſe of ignorance; for he certainly did know 
that the Jewiſh law, at that time, was done away; 
nor was the apoſtle a diſſembler in this matter. 
As Chriſt inſtituted the ſupper before his death, 
and at the very time when he was eating the paſſ- 
over ; explained the meaning of the Chriſtian in- 
ſtitution ; but ſaid nothing about continuing. 
ſeven days, the feaſt connected with the paſſover, 
there is reaſon to judge, that he made no account 
of the paſſover, only as an occaſion of introdue- 
ing an inſtitution ſuitable to the nature of his 
kingdom.“ n | 
_ - Theſe writers, ſurely, will not pretend, that 
Chriit, in the character of a prieſt, obeyed the 
ceremonial law ; tor if he did, then his conſecra- 
tion muſt in all reſpects be literally fimilar to 
the conſecration of Aaron: And not only fo, but 
he muſt, every year of his miniſtry, enter into the 
—_— tabernacle, or temple, with the blood of 
aſts. He muſt alſo be of the tribe of Levi, 
But none of theſe things can be ſaid of Chriſt, 
The Jewiſh prieſts were made without an oath ; 
made with a variety of external ceremonies. 
Chriſt was made a prieſt with an oath, - and the 
wer of an endleſs life, and nothing more ; 
eb. vii, 16. 28. - Chriſt never officiated as 3 
Jewiſh prieſt, never entered into the holy place 
made with hands to offer ſacrifice ; therefore 


Chrift 


v Dr. Gill, in his body of divinity, vol. IT, 631, concludes 
that Gre dee the — * 'al — to fall M- and 
to aboliſh it, The Doctor could alſo fee the legal diſpenlatiou con- 
— the death of (ori and yet ſee Chritt ſetting up his ſyir+ 

al kingdom when he begun his miniſtry ; yet ple that John's 


baptiſm was a;goſpel inſtitution ; could ſee the two oppoſite character 
of 9 pred and goſpel miniſter meeting in the perſon of John, 
He that can reconcile thele things with common ſenie, tet him do it, 
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Chriſt never obeyed the ceremonial law in the 


character of a prieſt.* | | 
If Chriſt was ſuch an obſerver and teacher of 
the ceremonial law, as theſe writers pretend, 
i Why did he not teach the Jews to ſtone the 
woman taken in adultery, and join them in exe. 
cuting the law upon her? If Chriſt was a ſub- 
ject of the Jewiſh law, he was a mere man; and 
if the ceremonial law was then in force, he was 
bound to obey the law in this caſe; and being a 
conſcientious man, would not be for thewing 
mercy, where the law knew none ; neither would 
he have faid any thing to hinder the people from 
executing the law upon that woman. Chriſt well 
knew, betore he gave them an anfwer, that what 
he ſhould ſay, would prevent their ſtoning her. 
Why did he not teach his diſciples the law of 
Moſes in caſe of treſpaſs, inſtead of teaching 
them, as recorded in Marth xviii. 15, 16, 17 
But, page 19, Chriſt was born a Jew, he liv- 
ed a Jew, and died a Jew.” All this in one ſenſe 
may be ſaid of the apoſtle Paul; who, notwith- 
ſtanding, was a Chriſtian apoſtle. If they mean 
that Chriſt was born, lived, and died, a profeſſor 
of the Jewiſh religion, this is falſe : For it is a 
contradiction to the character of Chriſt, as he was 
a divine perſon at his birth, Matth. i. 23 ; a ſav- 
jour, Luke ii. 11.3 and a king; not of the tem- 


poral Jewiſh kingdom; but of that ſpiritual di- 


vine kingdom which he preached, Matth. xxi. 5. 
Chriſt d1d not preach Judaiſm, a mere figurative 
religion. No; he preached that doctrine which 
diſtinguiſhes Chriſtianity from Judaiſm, even the 
Chriſtian doctrine itſelf, Chriſt was a high 
Bo”. prieſt, 

Two learned Pedobaptiſts, in a book called A Complete Intro» 
duttion to the Reading of tne Holy Scriptures, page 5, ſay, Jefus 
Chriſt being the accompliſhment of the law (ceremonial) it conſe. 

ently ceaſed to be in torce at his coming: But they ſay it was not 


then a — 7 time to reveal this matter. Theſe writers allow that 
the goſpel difpenſation begun with the miniſtry ot John the 
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prieſt; in the time of his perſonal miniſtry in this 
world; but not of the Jewiſh profeſſion; as has 
been proved. His ſacrifice was his own human 
nature, which, by the way, had no natural father. 
Hence, ſtrictly ſpeaking, Chriſt was not born a 
Jew ; neither did he live or die a profeſſed Jew.* 

As a proof of the above aſſertion they bring 
theſe, words of the Apoſtle, Rom. xv. 8. Now | 
I ſay that Jeſus Chriſt was a miniſter of the cir. 


cumciſion, for the truth of God, to confirm the 


promiſes made unto the Father.“ It is. no where 
ſaid in Old Teſtament Scripture, that | Jeſus 
Chriſt ſhould be a miniſter of the Jewiſh law. 
The truth is, theſe words mean that Chriſt was 
a miniſter of circumciſed Jews, who believed on 
him: For obſerve—the Apoſtle does not ſay that 
Chriſt was a miniſter of circumciſion, but of the 
circumciſion ; meaning believing Jews : See Phil; 
iii. 2. Acts x. 45. Gal. ii. 7, 8. 13. The Apoſ- 
tle had been ſpeaking, in the 14th chapter of Ro- 
mans, of the difference which aroſe between be- 
lieving Jews and Gentiles, concerning meats and 
days. 

Chriſt was born a Jew, &c. This, in a literal ſenſe, is falſe. I 
prove it thus—The true Chriſt is a divine perſon, the brightneſs of 
the Father's glory ; therefore he was not literally a Jew. Again, the 
human nature of Chriſt did not deſcend from Abraham by natural 
eneration, as all Jews do. Beſides, Chriſt's human nature is no per- 
on, and therefore no Jew. There are not two perſonalities in Chriſt, 


as ſome pretend. Chriſt, as having two perſons,” ſays Mr. Ralph 
Erſkine, is a principle condemned by all the Chriſtian churches ever. 


ſince the days of Neſtorius.” Faith no Fancy, page 46. The names 
Jews and Gentiles have no concern with the name and character of 


the ſecond Adam, the new man, the Lord from heaven. 
Dr. Gill talks about Chriſt's being born of Jewiſh parents: But 
this is a ſhameful contradiction to both divinity and philoſophy. The 
Doctor holds that Chriſt was a divine perſon, and he ought to have 
remembered that the human nature of Chriſt was not begotten by 
man. And though Mary was 14 woman, yet the appellation 

ew is of ns conſequence in reſpect to her being the mother of Chriſt, 

ecauſe the human nature of Chriſt was produced in a ſuperuatural 
way, flood equally related to Jews and Gentiles, conſidered as men or 
the poſterity of Adam, or rather as Chriſtians : And therefore Chriſt's 
human nature exiſted independent of every thing that made the diſ- 
tinction between Jews and Gentiles. Theſe different nations are, by 
believing the olpel, made one nation in Chriſt. Chriſt was born, 
lived, and died, in the character of a Saviour, the Lord from heaven, 
and therefore was no Jew. h 
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days. In the 15th chapter he ſhews them that 
Chriſt was equally the miniſter of both Jews and 
Gentiles ; that therefore they ſhould not judge 
one another upon indifferent matters; but, in imi- 
tation of the God of patience, be like minded, 
one toward another, according to Chriſt Jeſus. 
+ The ſum of the promiſes made to the fathers 
was, that God, in future time, would make a 
new covenant with the houſe of Ifrael; not the 
Jewiſh nation. Chriſt was the miniſter of this 
covenant : See Heb. viii. 6, 7, &c. This cove- 
nant made a different kind of ſanctuary and wor- 
ſhip, from what the Moſaick covenant did, ver. 
2. This covenant, as has been proved, was ex- 
hibited in the miniſtry of John the Baptiſt, but 
more fully in the miniſtry of Chrift ; ſo the 
promiſes made unto the fathers were accompliſh- 
ed, and the truth of God confirmed : See Luke 
i. 54, 55. 72. Good old Simeon was a witnefs 
of the divine veracity in this mattter : See Luke 
ji. 30, 31, 32. 884 | 
hat is ſaid in Matt. v. 17, 18. will by no 
means favour their ſentiments. Chriſt in his 
ſermon on the mount, diſcourſes upon the moral 
law, the grace of his kingdom, and the character 
of his people : But admitting that the ceremoni- 
al law is included, yet it is certain, that obeyin 
the letter of this law, was not the way to fal [ 
its typical meaning. Chriſt fulfilled the defi 
of the typical inſtitutions, only by acting in 5 
character of mediator of the new covenant : In 
doing this he anſwered the demands of the moral 
law only. Chriſt never did any thing to put an 
end to the ceremonial law, but ſet up his own 
{ſpiritual kingdom. His doing this, was indeed 
enough to ſhow that the 5 ceremonies were 
then of no conſequence. t the ſame time, 


there was a yu reaſon, why he did not fee fit 


to convince the Jews of this matter : A number 


of 
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of prophecies were to be fulfilled through their 


unbelieft,* | e | 
Theſe writers, to prove that the New Teſta. 
ment diſpenſation did not begin until after the 
death of Chriſt, have this text, Heb. vii. 16. For 
where a teſtament is, there mult alſo of neceſſity 
be the death of the teſtator.“ But a teſtament is 
made, ſigned, ſealed, and witneſſed, before the 


teſtator dies: And he whoſe will is a ſovereign 
law to 2 in all the concerns of his teſtament, 


may, if he pleaſes, bring things into that ſtate be- 
fore his death, which he intends they ſhall be in 
afterwards, Chriſt himſelf was heir to the in- 
heritance 1 «9g to be conveyed by the New 
Teſtament; Heb. i. 2. He died to live again; 
and was as truly poſſeſſed of the inheritance be- 
fore his death, as he was after his reſurrection ; 
ou iii. 35. He therefore, before his death, 
ad power to diſpenſe, and did diſpenſe, the 
bleſſings of the New Teſtament ; John yo times 
24, 25. Chap. vi. 33. 45: 47. 68. 09. chap. 
x. 28. chap. xvii. 2. 3. 8. Chriſt alſo, before 
he ſuffered on the croſs, inſtituted the ſupper, as 
a repreſentation of his.death, as though he was 
already dead. This was indiſputably an act of 
his power in his ſpiritual kingdom. The ſupper 
is allowed to be a New Teſtament ordinance ; 
but if the legal diſpenſation continued until the 
| death 

* Chriſt could have openly repealed the ceremonial Jaw, and con- 
vinced the Jews that he was the Meſſiah ; but this would have fruſ- 
trated the accompliſhment of a number of Old Teſtament prophecies. 
The Jews' attachmeat to the legal diſpenſation, and their oppolition 
to Chriſt, were fo intimately connected, that had they renounced the 
tormer, they muſt have given up the latter. Had they given up their 
oppoſition to Chriit, 4 How would the ſcriptures have been ſu filled? 
Read Luke xxiv. 25, 26, 27. 44. 46. Acts xili. 27. 29. 1 Cor. ii. 8, 

It is evident that the Jewiſh worſhip was of no conſequente in itſelf, 
after the 98 of Chrilt began; it brought no honour to Ged ; it 
vielded no benefit to the Jews. Their making void the law by their 
traditions, their infidelity, and contempt of Chrilt, proves this to a 
demonſtration. - God regarded them not as a nation, but {aw fit to 
fuffer them to go on with their ceremonial worſhip, by way of provi- 
— ſubſerviency to the fulfilment of whar was foretold dy the 
prophets. | 
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death of Chriſt, and included his miniſtry; « How 
is the ſupper a New Teſtament inſtitution ? Two 
hours defore Chriil's death, was as truly before 
it, as two, or ten years. If John's baptiſm ap- 
pertained to the legal diſpenſation, becauſe it was 
antecedent to the death of Chriſt; for the ſame 
reaſon the Lord's ſupper muſt belong to that diſ- 
penſation : And if Chriſt lived a jeu by profeſſion, 
and died a Jew by profeſſion, he died as a martyr 
to the Jewiſh religion, and conſequently the ſup- 

r ſhould be obſerved by Jews, in memory of 
his fidelity. Hence chriſtianity is made a deluſion. 

The remark, That Chriſt would not com- 
mune with his diſciples in the ſupper, as he 
ſhould do after the New Teſtament was confirm- 
ed by his blood,” is impertiment ; becauſe the 
diſciples did commune together in this New Teſ- 
tament inſtitution, before Chriſt's death; and be- 
cauſe, having ſpiritual knowledge of Chriſt, they 
had ſpiritual communion with him. Chriſt 
might well ſay, he would not henceforth drink 
of the cup, &c. becauſe he was to die ſoon, and 
in the ſtate of the reſurrection, there is no eating 
and drinking, as in this life. The phraſe, ** con- 
firmed by his blood,” is agreeable to Sociniſm. 
Chriſt's death is not the thing that confirms the 
New Teſtament ; and indeed no teſtator's death 
is the thing to confirm his teſtament. Chriſt did 
not die as a martyr to his religion: The conſider- 
ation of his death is eflential to the nature of his 
goſpel :- 1 Cor. xv. 2. But leaving this, I would 
obſerve, that chriſtians do not have the commu- 
nion, becauſe they believe that Chriſt partook of 
the elements, but becauſe they believe Chriſt has 
commanded-it : Some chriſtians baptize by im- 
merſion, for the fame reaſon, and becauſe they 
are well aſſured that there is no ſcripture warrant 
tor any other * baptiſm. * 
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I ſhall quote no more of the Eſſay, having ſaid 
enough to demonſtrate that it is a mere chimeri- 
cal thing. A few remarks, to further clear and 
confirm the point, that the New Teſtament dif. 
peniation-begun before the death of Chriſt, I hope 
will not be unacceptable to my friend. 

We are certain from ſcripture that Chriſt was 
not made a prieſt of the order of Aaron, If he 
was baptized to fulfil the typical conſecration of 
Aaron, it would inevitably follow, that he then 
entered. upon the New Teſtament prieſthood, 
But we know he was not made a prieſt by bap- 
tiſm, but by the oath of God ; Heb. chap. vii. 
Hence no man can tell why Chriſt was baptized, 
unleſs it was to ratify John's baptiſm, as ſome 
Paxdobaptiſts themſelves have expreſſed it, and 
that John might be fully convinced by what was 
to follow, that Jeſus was the true Meſſiah. This 
accounts for Chriſt's ſaying to John, ** For thus 
it becometh us to fulfil alk righteouſneſs;“ 7. e. 
as the learned render the words, Whatever be- 
fits us, and is ſuitable to our employment and 
profeſſion. _ | 

You know, Sir, that the legal teſtament was 
altogether figurative, comprehending only tem- 

oral advantages, excepting its typical reference. 

he New Teſtament is real, containing {ſpiritual 
bleſſings and privileges. Conſequently,” theſe 
two Teſtaments do neceſſarily characterize and 
diſtinguiſh two different ſorts of people, and as 
in different circumſtances ; Gal. iv. 24. to the 
end; Heb. xii. 18.—24. Though there were 
many individuals under the legal teſtament, that 
enjoyed the ſalvation of God, yet the Jews, as a 
nation, were not in a ſpiritual ſtate. The ſove- 

reign will of God, and not the death of Chriſt, 
1s 


* A new verſion of Matthew's goſpel, publiſhed by order of the king 
of Pruſſia, Theſe learned writers were not baptilts, yet _ ſay ia 
that book, page 23, that baptiſm was at firſt performed by plunging 
the whole budy in water, 
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is the thing to determine, the time when the 
New Teſtament ſhould begin to diſtinguiſh the 
eople it was intended to diſtinguith ; that is, 
orm them into a ſtate, in diſtinction from the 
legal ſtate of the Jews. It has been proved to 
be the will of God, that his ſpiritual Itrael ſhould, 
antecedent to the death of Chriſt, be diſtinguiſh- 
ed from the yew as a nation. Chriſt, and John 
too, made this diſtinction; and they infallibly 
knew it to be right: But there was nothing to 


found ſuch a diſtinction, only the taking place of 


the New Teſtament diſpenſation. 

You know, Sir, that the evangeliſts did not 
write a hiſtory of Old, but of New Teſtament 
times. Mark begins his hiſtory with the min- 
iſtry of John the Baptiſt ; and calls this miniſtry 
the beginning of the goſpel of Chriſt. The oth- 
er Evangeliſts vary a little in the order of their 
narratives, but the ſubſtance is the ſame. The 
wiſdom and fimplicity of thoſe ſacred penmen 
never led them to think that the character of di- 
vine diſpenſations had any dependence upon the 
names of a country and people. They well knew 
that particular ſupernatural events muſt mark 
the period when the goſpel diſpenſation com- 
menced; and alſo the uy riety of diſtinguiſhing 
its friends from the diſciples of Moſes. Indeed, 
the unbelieving Jews themſelves made this diſ- 
tinction; John ix. 28. The writings of the e- 
vangeliſts are full of evidence of the divinity ot 
Chriſt, and that the religion preached by his fore- 
runner, but properly founded by Chriſt's author- 


ity, was entirely diſtin& from Judaiſm ; and of 


too much conſequence to admit of any connex- 
10n with it, | 

This diſtinction between Chriſtianity and Ju- 
daiſm, ſo variouſly manifeſted, was of indifpen- 
ſable neceſſity, becauſe intereſting to the truth of 


Chriſtianity—tothe honour of divine faithfulnefs 


in 
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in the promiſes made to the fathers to the con- 
viction of the Jews, and rendering their unbelief 
inexcuſable. Had John and Chriſt taught Jew- 
iſh ceremonies, as well as-preached the kingdom 
of God, their miniſtry would have made blend. 
ing and confounding work : It would have been 
a contradiction to the prophecies, obſcured the 
evidence of the goipel, and tended to harden the 
Jews in their oppoſition to Chriſt, . 
There was a unity of ſentiment and defign in 
the miniſtry of Chriſt and John ; diſcovering a 
uniform originality, and laying the axe of truth 
at the root of the Jewith profeſſion ; Matt. iii. 
7. 9, 10, chap. iv. 17. John iii. 4. 18. chap. vii. 
30. 42.47. Had the On done as they ought 
to have done, they would have fled from the 
miniſtry of condemnation, and embraced life e- 
ternal under the miniſtry of Chriſt ; 2 Cor. 11. 
6.—9. John iii. 36. | 
The commiſſion which Chriſt gave his apol- 
tles, after his reſurrection, was not new in its na- 
ture: He had given them the ſame kind of com- 
miſſion before his death: See Luke vi. 1 + Matt. 
Xx. 1.—7. Mark vi. 7.—14. Here we have an 
account that Chriſt choſe his apoſtles, and com- 
miſſioned them; giving them power and author- 
ity over devils, &c. and ſent them ta ꝓreach the 
kingdom of God: See Luke ix. 1, 2. They 
went through the towns preaching the goſpel, 
ver. 6. From whence it is manifeſt that Chriſt, 
after his reſurrection, only renewed the apoſtles? 
commiſſion, and enlarged it to extend to the Gen- 
tiles: For Chriſt, in this action, aſſumed no new 
prerogative. He had the fame power before his 
death: See John v. 21, 22. He commands noth- 
ing eſſentially new, only that the apoſtles ſhould 
teach, &c. all nations; which does not at all af- 
fect the nature of the commiſſion. As for bap- 
tizing, though this is not mentioned in his firſt 
| commiſſioning 
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commiſſioning them, yet as they did baptize, it 
unqueſtionably was at Chriſt's command. As 
for naming the Trinity in baptiſm, it does not 


appear that Chriſt commanded it, as a form of 


adminiſtration, but only that they ſhould bap- 
tize in the faith of the Trinity ; which they did 
by baptizing in the name of the Lord Jeſus. 
The laſt commiſſion having no new powers in- 
ſerted in it, and being intended to accompliſh 
the ſame purpoles as the firſt ; it follows that 
this commiſſion, inſtead of proving that the Ney 
Teſtament diſpenſation did not begin until after 
Chriſt's death, does in fact prove the contrary. 


Its containing the fame original authority the 


firſt did, and being preciſely directed to the ſame 
objects, is evidence enough, that the New Teſ- 
tament diſpenſation, and Chriſtian baptiſm, were 
in being under the perſonal miniſtry of Chriſt ; 
and, I add, as far from the legal diſpenſation, in 
a moral view, as the Chriſtian church and bap- 
tiſm 1s at this day. 

Chriſt came into the world, as the Lord from 
heaven; and therefore, when he ſet up his ſpir- 
itual kingdom, he made laws to govern his own 
diſciples, different from the laws of Moſes ; 


which were immediately binding. Chriſt had a 


— number of true diſciples that followed him. 


e ſent out ſeventy to preach the kingdom of 


God, and to work miracles : See Luke x. 1.—17. 
After his reſurrection, he was ſeen of five hun- 
dred brethren. Theſe, and probably more, with 
the apoſtles, made the firſt goſpel church at Jeru- 


ſalem; not conſtituted ſo after Chriſt's reſurrec- 


tion. No Their unity in the faith, and the laws 
which Chriſt gave them, before his death, was 


their conſtitution. The apoſtles and brethren 


when met, as recorded Acts i. 15. were not diſ- 

tinguiſhed by any new appellation : Neither was 

there any new laws given the church, to _ 
| that 
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that it exiſted in a character different from what 
diſtinguiſhed the diſciples in their connexion un- 


der the perſonal miniſtry of Chriſt, or upon a 


different foundation, from what ſupported that 
connexion. Hence the immediate diſciples of 
Chriſt, might have been called Chriſtians, with 
as much propriety as the diſciples at Antioch 
were, Acts xi. 26, The name is derived from 
the name Chriſt ; as neceſſarily founding the diſ- 
tinction between Chriſtianity and Judaiſm ; 


| Matth. i. 21. Luke ii. 11, Heb. x. 1. 4. 


When Chriſt preached the goſpel in Galilee, 
Samaria and Judea, many Gentiles believed on 
him, as I have before obſerved; Believing Jews 


and Gentiles, were then, as well as afterwards, 


all one in Chriſt, and diſtinguiſhed from the Jew- 


iſh nation; John x. 14, 26. That nation had, 


in ſo capital a manner, broken the covenant which 
God made with their fathers, that he regarded 
them not; Heb. viii. 9. That is, God did not 
own, protect, and bleſs them as a people, as he 
had heretofore done. Chriſt told them that their 
houſe was left unto them deſolate, becauſe they 
knew not the time of their viſitation ; Matth. 
xxiii. 38. They had perſecuted the prophets, 


and rejected the miniſtry of the Son of God. 


Therefore, obſerve it, Sir, the divine glory which 
uſed to appear in the temple, now appeared only: * 
in the perſon of Chriſt. The mercy ſeat, whic 

had been the medium of communication between 
God and the people, was now uſeleſs, Chriſt 
told his diſciples that he was the way to God, 
that no man could come to God, but by him ; 
John xiv. 1. 6. The divine voice, which, before 
the coming of Chriſt, was heard from the mercy 
ſeat, was, at Chriſt's entering upon his miniſtry, 
heard immediately from heaven, proclaiming 
Chriſt to be the beloved Son of God, and com- 
manding the people to hear him, Chriſt indeed 

| was 
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was the true temple—the ark of the covenant— 
the true mercy feat—the altar—the prieſt—and 
the ſacrifice. Immediately believing on him was 
eſſential to all true worſhip. The unbelieving 
Jews, which made the body of the nation, were 
{hut off from the preſence of God, and held un- 
der condemnation ; John iii. 18. 36. Spiritual 
2 was now required. The conſequence 
of all this was, the changing the ſeat of worſhip, 
which effectually overſet the whole foundation- of 
the legal diſpenſation. All this took place when 
Chriſt entered upon his publick miniſt ; John 
iv. 23, 24. chap. v. 23. This indeed would have 
been the fate of the Moſaick economy, had the 
Jews received Chriſt ; but they would have ſuf- 
tered no loſs ; nay, they would have enjoyed an 
advantage, unſpeakably greater. The preſence 
of Chriſt in their temple, as a preacher and king 
of a ſpiritual kingdom, diſplaying the fulneſs of 
divine grace and truth, was the only thing that 
made the ſecond temple. more glorious than the 
firſt; Hag. ii. 7. 9. Otherwiſe, according to 
hiſtory, the ſecond temple was on ſeveral ac- 
counts, inferiour to the firſt : Therefore, the learn- 
ed ſay, that this 1 of Haggai was applied 
to the Meſſiah by the ancient Jewiſh doctors. 
Chriſt, called The Deſire of all Nations, filled the 
temple with divine glory, and publiſhed peace, 
and gave it, according to that prophecy ; that is, 
he gave peace to them that believed on him. The 
body of the Jewiſh nation, rejecting him at his 
coming, were given up to deſolation and utter 
ruin. But, Sir, according to the Eſſay I have been 
remarking upon, the Jewiſh nation could not help 
approving of the miniſtry of Chriſt, and did ap- 
prove of 1t ; and conſequently was very happy 
under it : Yea, upon the principles of that book, 
all that was immediately effected by the miniſtry 
of Chriſt and John, in a very ſhort time came to 
| | nothing. 
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nothing. This was certainly the cafe, if their 
miniſtry appertained to the legal diſpenſation. 
If the doctrine of the Eſſay is true, it will alſo fol- 
low, that as much as nine tenths of what is con- 
tained in the four evangeliſts, belongs to the Old 
Teſtament: And, what is ſhocking to mention, 
that doctrine makes deceivers of Chriſt and John. 
Sir, you will obſerve the ultimate defign of 
John's miſſion, which was to manifeſt Chriſt to 
| Hracl ; that is, to prepare a number of true Iſ- 
raelites, by faith — repentance, to receive Chriſt: 
In no other view did John fulfil his commiſſion. 

Again, | 1 
That Chriſt's prieſthood did of neceſſity com- 
mence before his death, and was the New Teſta- 
ment prieſthood. The doctrine and laws which 
conſtitute the New Teſtament diſpenſation, made 
the perſonal miniſtry of Chriſt. Nothing could 
make the diſpenſation of the New Teſtament, 
but goſpel doctrine, to form a union among the 
people of God, in diſtinction from the Jews as a 
nation ; and alſo laws to govern them. Both 
theſe are found in Chriſt's perfonal miniſtry. 
Hence thoſe who believed in Chriſt, were united 
under him, as their head, their ſaviour, their king. 
In conſequence of the ſuretiſhip engagements 
of Chriſt, this ſpiritual and viſible connexion of 
the people of God, was as conſiſtent before Chriſt's 
death, as afterwards, if ſalvation before his death 
was conſiſtent. But God, in his ſovereign wif- 
dom, ſaw fit to form a church upon mere exter- 
nal inſtitutions, to continue for a time. When 
he ſent his Son into the world, it was his pleaſure 
to eſtabliſh a new ſtate of things—ſet his Son at 
the head of this ſtate—command obedience to 
him—unite a people under his adminiſtration— 
give them a new character and beſtow his bleſſ- 
ings upon them; John 1. 12. 14. Matth. v. 1.— 
13. Hence you find that Chriſt entered _ his 

office, 
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office, independent of, and unconnected with, 
the Jewith church ; did not ſubmit to one cere- 
mony appertaining to their prieſthood, nor go to 
the rulers for leave to commiſſion apoſtles, nor 
for their approbation. On the contrary, he open- 
ly teſtified his abhorrence of the principal charac- 
ters in the nation. They were vain worſhippers, 
a generation of vipers, and horrid enemies to the 
kingdom of God: See Matth. chap. xxvi. Their 
king, their chief prieſts, ſcribes, Phariſees, and 
lawyers, were his implacable adverſaries, and 
ſought his life ; Matth. ii. 3. 16. _ xxi. 38. 
45, 46. He was looked upon,” ſays Dr. Watts, 
*as a ſchiſmatick in thoſe days, as a ſeparatiſt 
from the eſtabliſhed church. He appeared like 
an upſtart without a commiſſion. Therefore they 
ſay concerning him, As for this man we know 
not whence he is; John ix. 29.” They judged 
him to be an impoſter, and in league with Satan; 
Matth. x11.-24. | 

The Jewiſh rulers plainly ſaw that the doctrine 
of Chriſt did by no, means favour their national 
character; that it was every way calculated to 
overthrow their legal miniſtry. The doctrine of 
Chriſt was ſpiritual. He had the ſpirit without 
meaſure ; John iii. 34- Luke iv. 14. 18 : He ſpake 
as never man ſpake ; John vii. 46 : His words 
were the words of eternal life; chap. vi. 68: 
Had ſpirit and life in them ; ver. 63. The min- 
iſtry of the legal teſtament was only in the letter 
of the law, inſtituted only as figurative of a ſpir- 
itual miniſtry, and therefore was to be aboliſhed 
at the time when a ſpiritual miniſtry begun ; 2 
Cor. iii. 6,7. 13. Gal. iii. 19, 23, &c. The min- 
iſtry of Chriſt and of John was a ſpiritual miniſ- 
try, even the miniſtry of faith, as has been proved. 
John and Chriſt made diſciples upon the princi- 
ples of a ſpiritual miniſtry, not upon the plan of 
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The Jewiſh rulers, through a miſunderſtandin 


of the prophecies, expected that the Meſſia 


would be their king, in a temporal ſenſe, and his 
adminiſtration be conformable to their legal con- 
ſtitution. They could ſee nothing in the charac- 
ter or miniſtry of Jeſus: that anſwered to this ex- 
pectation, but every thing to the contrary. His 
appearance, miniſtry, and manner of lite, afforded 
them ſufficient, and juſt conviction, that he was 
no king, or prieſt, for them; 1. e. for their nation. 
They knew well enough that the pretences of Je. 
ſus were totally incompatible with his having a 
title, to either their crown or prieſthood ; and 


therefore they were right in judging, that if the 


cauſe which he eſpouſed and maintained, ſtood, 
their national diſtinction muſt inevitably fall to 
the ground; John xi. 47, 48. chap. xii. 10, 11, 
19. They ſaw that the kingdom which Jeſus 
preached, and of which he profeſſed to be king, 
was eſſentially different from their kingdom; 
and accordingly, they conſidered this character to 
be entirely inconfiſtent with what was generally 
expected of the Meſſiah. Hence they ſoon came 
to a determination to reject him. 

Jeſus might have claimed the regal ſceptre of 


2 with as much 2 as the office of 


igh prieſt in the Jewiſh nation; but he claimed 


neither. His own kingdom, and prieſthood, 


wereof infinitely greater conſequence. The Jews, 
obſerving his extraordinary pretences, what dig- 
nity he aſſumed, and what doctrine he ded x. 
were fully ſatisfied that he had no mind to keep 
up their ceremonial diſpenſation. 

But, Chriſt was circumciſed,”*  True—and 
he might, until the time of his miniſtry, obſerve 

| Jewiſh 

* Chriſt's being circumciſed is no objection to beginning the goſpel 

diſpenſation antecedent to his death. John the Baphſt did not begin 


his miniſtry until more than twenty years after the birth of Chriſt. It 


is allowed, therefore, that Chriſt was circumciſed under — dife 
penſafWn. 
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Jewiſh rites, ſo far as was conſiſtent with his per- 
fect innocency. Here is no contradiction to any 
thing which I have ſaid. 

To draw to a cloſe. The authors of the Eſſa 
ſeem to be of opinion, that the baptiſm of Chriſt 
was only waſhing his hands and feet. This, ac- 
cording to them, was fulfilling a type. You re- 
member to read, Exod. xxix. 2. that Moſes 
was ordered to bring the prieſts to the door of the 
tabernacle, and to waſh them. Obſerve—Molſes 
himſelf was to waſh them. According to Dr. 
Gill, in his expoſition of this verſe, Jewiſh au- 
thors maintain that on this occaſion there was 
water enough provided for the immerſion, or dip- 
ping, the whole body. After this, every time 
the prieſts went into the tabernacle to officiate in 
their office, they themſelves were to waſh their 
own hands and feet: See chap. xxx. 13. 19. 
The writers of the Eſſay have overlooked this 
diſtinction. | | | 

think that the Eſſay amounts to a coniidera- 
ble apology for the conduct of the Jews, in cru- 
cifying the Lord of glory : But the writers ſeem 
to have wandered ſo far into the dark ſhades of 
Judaiſm, as to have loſt themſelves : No wonder 
their imaginations have ſuggeſted falſehood and 
ſelf contradiction, to. diſpute away facts recorded 
in the New Teſtament. Whatever they may 
think of the baptiſm of Chriſt, many Pzdobap- 
tiſt writers, men of great abilities, learning, and 
note, have Arn: . it as. intended to repreſent 
the death, burial, and reſurrection of Chriſt ; and 
alſo have declared to the world, that the primitive 
mode of baptiſm was immerſion. « What can 
induce men in our day to contradict thoſe famous 
authors ? If they have ſuperiour learning, or are 


better read in church hiſtory, let them _ it. 
8 


penſation. But this act of Joſeph, in having the child Jeſus circum- 
ciſed, was only ſuffered, for reaſons already mentioned: The rite was 
by ns neceſſary in reſpect to Chriſt, as might be eaſily proved. 
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As for the coldneſs of our climate, experience has 
proved that this is of no weight, as an objection 
to baptizing by immerſion. We know, indeed, 
that this practice is unſuitable to the politeneſs of 
the preſent age, and as highly offenſive is the true 
character of * Chriſt. —— for the uncul- 
tivated part of mankind, that ſuch are admitted 
to the privileges of the Redeemer's kingdom. If 
they believe the goſpel, they have no occaſion to 
envy the happineſs of thoſe who have a poliſhed 
education and fine taſte, and whoſe worth renders 
it very improper for them to ſubmit to the Chriſt- 
1an croſs. | | 

But let us be quiet, my friend. The Lord je- 
ſus Chriſt reigns in his kingdom. His charac- 
ter is unchangeable : His doctrine and laws alter 
not. They are perfect in their original ; there- 
fore not advancing towards perfection, in conſe. 
quence of the world's growing older, and the in- 
creaſe of political knowledge. The divine ſyſ- 
tem needs not the refinings and poliſhings of a 
polite age; its glory is contraſted with all that 
the ſpirit of this world eſteems wiſe and prudent, 
The followers of Chriſt muſt lay it to their ac- 
count to be, like their Lord, without reputation. 
He that will ſave his life ſhall loſe it ; he that 
will loſe his lite, for Chriſt's fake, ſhall keep it 
unto life eternal. May the life you live in the 
| fleſh, be by the faith of the Son of God. And 
be firmly perſuaded that Jeſus will, ere long, 
come to be glorified in his ſaints, and admired by 
all them that believe, 
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DEAR SIR, N 


YOUR good friend, Mr, W. wiſhes me 


to write upon baptiſm, to ſhew what it is. At 


preſent I cannot attend particularly to this ſub- 
jet. Perhaps the few following obſervations 
will afford ſome ſatisfaction. 
John was the forerunner of Chriſt, ſent to pre- 
pare for ſetting up his ſpiritual kingdom. This 
work did eminently diſtinguiſh John from all 
the Jewiſh prieſts, mere prophets, and teachers 
of the ceremonial law. His being called the 
Baptiſt, proves that his character and work were 
ſingular. Great numbers coming in ay. and 
to him alone, for baptiſm, (that 1s before Chriſt 
entered upon his miniſtry) and his baptizing 
them only on condition of faith and repentance, 
determines the point, that the office of John was 
in every reſpect independent of the law of Moies. 
John baptized in the river Jordan, and at Enon, 
becauſe in theſe places was much water. | 
Some talk of different modes of baptiſm : But 
this 2 that baptiſm itſelf conſiſts in ſome- 
thing diſtinct from the mode; which is abſurd. 
The action of plunging, or {| ——_— has noth- 
ing to diſtinguiſh it but itſelf. If, therefore, 
plunging is baptiſm, ſprinkling is not, and ſo on 
the contrary. There is an eſſential difference in 


theſe actions; and, for this reaſon, both cannot 


belong to one inſtitution, We may as well pre- 

tend that the Lord's ſupper exiſts in different 

modes, as that baptiſm does. 

According to hiſtory, the ancient Britiſh Chriſt. 

ians baptized in rivers, and by plunging the 

whole body in water. It was the apoſtate c _ 
"" 


| 
| 


id err 


of Rome that changed the ordinance. In the 
time of the reformation, ſome of the proteſtants 
uſed ſprinkling ; but Luther and Calvin con- 
demned this practice. Luther ſaid it was an 


abuſe. Says he, I would have thoſe that are 
to be baptized, to be wholly dipped in the water, 


for ſo the word imports, and the myſtery doth 
require.” Calvin expreſsly ſays, *© The word 
baptizing ſignifies to plunge ; and it is certain 
that the rite of plunging was uſed by the ancient 
churches.” Sir John Floyer, an Engliſh Pædo- 
baptiſt, in an eſſay to reſtore the dipping of in- 


fants in baptiſm, ſays, Immerſion is no cireum- 


ſtance, but the very act of baptizing, uſed. by 
our Saviour and his diſciples, in the inſtitution 
of baptiſm.” 

The church of England, through fear of hurt- 
ing children, or ſomething worſe, renounced the 
practice of dipping. Sir John wrote a hiſtory 


of cold bathing, in which he proved that dipping 


had been the practice of the church for 1600 
ears; and that inſtead of hurting, it was for the 
ealth of children. 

might quote a large number of Pædobaptiſt 
writers, men of great note, well acquainted with 
the original languages and eccleſiaſtical hiſtory, 
who allow that the original word for baptizing 
ſignifies immerſion; but muſt omit it at preſent, 


How theſe divines, ſo called, made their con- 


ſciences eaſy, I know not, unleſs they thought that 
becauſe ſprinkling was more convenient and po- 


lite than plunging, conſcientiouſly owning the 


truth in theory, would atone for contradicting of 
it in practice. | * 

As for the ſubject of baptiſm, the words of 
Chriſt ſhould ſatisfy us in reſpect to this matter: 
** He that believeth and is baptized ſhall be ſav- 
ed.” According to Chriſt and his apoſtles, none 
but true believers have a right to this — 

| ut 
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But ſome men ſay, that thoſe who believe not, 
and even ſuch as they allow may be damned, 
have a right to bapiiſm, He that oppoſes the 
authority of Chriſt, let him anſwer it. 

Many of the Pædobaptiſts themſelves have 
ſpread light upon this ſubject ; eſpecially Mr. 
Richard Baxter, a noted 122 miniſter 
in England, in Cromwell's time, who, taking 
occaſion to diſpute upon it, brought a number 
of ſcripture arguments to prove, that in primi- 
tive times, none were admitted to baptiſm but 
upon a profeſſion of faith in Chriſt. The moſt 
ſenſible and learned part of that denomination 
know that the Baptiſts are right in reſpect to bap- 
tilm: They know that the whole ſcripture evi- 
dence reſpecting this inſtitution, is convincingly 
on the fide of the Baptiſts. The writers of the 
Eſſay on the baptiſm of Chriſt have endeavoured 
to deſtroy this evidence; but their wonderful fog 
will not put out the light of the ſun. A heap of 
inconſiſtencies, groſs abſurdities, and abſolute 
falſchoods, inſtead of darkening the truth, only 
ſerve to make it ſhine the brighter. Sir, we muſt 
not allow theſe writers the credit of being origi- 
nal in finding ſomething in the dark cabinet of 
types, which never was there: That the bap- 
tiſm of Chriſt was a fulfilment of the typical 
waſhing of Aaron, is an old ſtory, and would 
long ſince have been buried in oblivion, had not 
darkneſs been ſuffered to reſiſt the light of truth. 

The abſurd blending of intellectual and ſenſi- 
tive knowledge, has been the ſource of deluſion 
in all ages, both in reſpect to religious and civil 
concerns, By means of this inconfifiency, and 
myſtery of iniquity, the mind is clouded, all its 
natural conceptions ſtifled, and impoſition takes 
poſſeſſion and reigns without control. 

The preſent period is remarkable for affording 
and extending the means of inſtruction reſpecting 

| natural 


48 K N Rav 


natural truth. Thoſe diſtinctions which are ef. 
ſential to genuine illumination come upon the 
ſtage. Providence is exhibiting the conſtitution 
of nature and of God. Truth triumphs over er- 
ror ; righteouſneſs and liberty over impoſition 
and oppreſſion; and conſequently the powers of 
darkneis Joſe ground. May this glorions work 
of Providence rapidly go on, and ſoen ſet the 
minds of all men free from the chains of igno- 
rance, and bondage of corruption; and open the 
way for the true 4 of the Deity, and of 
divine inſtitutions; to bleſs all the nations, and 
change the face of the world, by eſtabliſhing vir- 
tue, peace and tranquillity throughout the earth, 
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